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The Concept of Heaven:

For the ancient Egyptians the cosmos, the created world was regarded' as a
three storey Structure comprising heaven earth and the lower sky. The horizon
was the most important element where the sky and earth meet and where the
sun enters the Duat. The Duat was considered the realm of the gods and all the
human beings who died. Moreover, the mythologxcal concept of the cousmos

shows the cycle of the sun being associated with the sky goddess Nut and the
‘ imagery of pregnancy. Therefore the Egyp‘uans beliefs about the hereafter were
strongly shaped by two myths that were centered on the sun-god Re and Osms
god of resurrection.
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Although the heaven was commonly knowﬁ in the ancient Egyptian language as
pt which is a synonym for the sky as it was the main place for heaven,
. Additionally, there were other words-indicating heaven as "nwi" which was the
most éharacterisﬁc word, as it was personified as a goddess. Furthermore,
-there was another word often used for heaven "gbHw". The ancient Egyptians
thought that heaven was a great ladder as mentioned in the pyramid. text spell
47.93, corresponding to the stairwayof the sun.

The ahcient Egyptians divided heaven into four regions like the Old Testament,
and they usually referred to in order like West, East ' South and North.
Furthermore théy personified the sky and the earth, the sky ‘as goddess Nut ant
the earth as god Geb. Nut was the far-off one knowni as "Hr. " heaven, ! wvdely
Known as the mother of all. o

According to the different scenes goddess Nut had several forms, sometimes it
was pictured as a woman with elongated body bending over the earth and
touching it with the hands and feet,” other times it was represented as a cow
with star-spangled belly, upheld by the atmosphere god Shu. However, it was
pictured in the imagination of the ancient Egyptians as a granary" or as a great
sieve’, she was regarded as man's great protectress who usually furnished him
with bread and drink, his'staple food and considered as "nTSn" and "g"where
she was regarded as a garment spread over her children. ‘

At the beginning the ancient Egyptians thought that heaven was access&ble oniy
for the deceased king, but fater on it was opened to the commoners, as rt was
democra‘uzed The ancient conc,eptlon of the coamos mentions. that the earth
rests on the prlmeval ocean, above it the vault of heaven which was supported
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by the four pillars and beiow it was the counter- heaven which hes beneath the
pnmeval ocean.

According to the Pyramid Texts the main desire was to'keep the body- as an
integral whole, emphasnzed by the physical intactness in the tomb ‘which does
not exclude the ascent to. heaven, but it was rather a prerequtslte for it. The
most famous sentence mentions that."The double doors of heaven are opened
for you...you sit upon the throne; you command the spirits". " This might
“indicate that the ascent to heaven and the eX|stence there are linked with the
Heliopoﬁtén'dbctrine and regarded as a counter part to the dominion of Osms
over the dead. Moreover, in the Coffin Texts the main iheme was not only the
denial of death, but also the idea of the existence of the dead in heaven.
Therefore, they belleved that the dead man's soul was separated from his body,
and then assigned to heaven, as the Ba or the soul: belongs to heaven -and
while the dead body belongs to the nether world Y , P
All this indicate that the Egyptians secured access to the realm of the dead in
heaven, which was previously reserved to the king, and to-the soul or-"Ba" of
the private persons who were associated with heaven. Consequenﬂy, the ‘
preservatnon of the body in the tcmb became the prerequisite for. ascent to
heaven. Additionally, it might be concluded that the two spheres, tomb and
heaven were linked, as the sarcophagus and the burial-- chamber were
interpreted as heaven. This link was emphasized in the depxctxon of the sky
goddess Nut embellishing the ceiling of the sarcophagus ‘which was usually
decorated with stars and thus turned into a canopy of heaven However the
. idea of the dead going to heaven was linked with the. Hehopo!ntan doctnne lt
also led fo a denial of death. Therefore, the ancient Egyptians beheved that
heaven was ralsed high up for the Ba. This idea might reflect the fact that the
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fomb was not the only abode of the dead; but an existence in heaven was
claimed especially as a dwelling for.the soul "Bg" * According to the idea of the
deceased becoming Osiris, it means that he was absorbed into the substance
of the deily. However, the Heliopolitan idea indicated thai the deceased
ascend'ed to heaven and accompanied the sun-god in his journey; it also had
the eﬁect of elevatmg the deceased to a plane as durable as the created world.

Furthermore, the mortuary literature used to have: great descriptions for the
fields of heaven or Paradise of the ancient Egyptians, which was |Iiu<;trated ina
plan as it contains various lakes, islands and cities. Additionally they called
heaven "the fields of offerings”, or even "the fields of Hetep". Moreover, the
Coffin Text spells mentions that god Hetep who was identified with the
deceased, had a number of activities in which the deceased will be engaged
with, as for example "feeding the spirits" which was considered as an important
function for god "Hetep" and working in the field's of Hetep was something very
important for the deceased, as he was quite content to do any duties in these
fields.

According to the Coffin Text spells, being Hetep means that he is the lord of the
field of Hetep. and that "he rises in the Birth-place of the god and goes fo rest
there": Therefore, all the spells refer to the fact that the deceased had i to rise-up’

at the end where he will rest with gods. Consequently, as the deceased will "

ascend, he is in deep nsed of something to rise upon up
The meaning of Ladder;

For the ancient Egyptians the ladders and-the steps were regarded as symbols
of ascensions, .one of the famous representations depicts Osiris as "god &t the
fop-of a staircase”, which symbolizes:his resurrection. in the afterlife: For'this
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reason the step pyramid of Zoser at Saggara was made initially to facilitate the

ascension of the deaq king to heaven. Furthermore, the primeval hill which,

initiate mame c'reation would be depicted as a flight of stairs. Additionally, it was
regarded as an amulet which might» be given to the deceased, it was .
represented in the form of a staircase which hope for new life.

(Fig.1) The step pyramid at Saqqara, which was regarded as the steps /eading
the deceased to heaven. The monument designed by Imhotep and belongs fo
king Zoser dating back to the 3° dynasty around 26708.C.

The phenomena of heaven and earth were so basic to Egyptian life to the
extent that they were associated with many deities, such as Hathor, Bat. and
Horus who were identified with the sky. As there were many divinities in the
ancient Egyptian reliAgion which had celestial association therevappeared many
divinities refated to the primary bodies in the heaven.

The ancient Egyptian Book of the Ways of Rosetau, famously ca!!ed_ the Book of
the Two Ways, which is carefully preserved on the interiors of some coffins of
El-Bersha, dating back to the Middle Kingdom. These texts provide the earliest
real map of heaven, which was desjgned specifically for the purpdse of guiding
the "equipped spirit” known as "akh-aper" of the dec_éésed on its journey in the
afterlife. This map was made for the benefit of those followers of the lunar cult
who desired to become stars in the night sky. Mqréover, this map used to
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include the tocation of Thoth's mansion in the place of truth "maat”. ‘!he heaven
map also located the mansion of Osiris and the Field of Hetep "peace or
offenngs" where the deceased used to continue serving Osiris.

The ancient Egyptians usually uses Rosetau, Imhet and duat for mdmatmg the
"Underworld or Netherworld", but the usage of these terms is mac,curate and
m;siea,,dmg,fori the fact that all of them were located in the sky, theréfore they
might be related fo heaven. Sometimes, the word Rosetau was used for the
' meanmg of beyond, or. afterworld mcludmg heaven However the word lrhet
referred essentially to heaven Whlch imentet the west later became In the
ancient Egyptian Ianguage the word heaven was known as "pt" and the
supporier of heaven was "HH". The Field of Reeds and the Field of Hétep were
representing the.éaste_m and wes‘ternl horizons, the western was regarded as
. the nearest thing to paradise

The ladder of Heaven irr'l.thve Religious Books:

The. ancient, Egyptians had several religious books and tekts among which was
- the famous, Pyramid Texts, where we found several referencéd 1o a divine
«ladder, by means of which the deceased king might ascend;:ﬂ':‘v hééven. The

:ladder was called "t "%\o " or "mAgt"; " j kgé“ W

The ladder of heaven is mentioned in the. Pyramid texts bemg related to the
celestial j journey of the Sun god and the dead king. In the prlmltlve ver§nons they
said that they used reed floats, fater they mentioned the usage of a boat, and
sometimes they even replaced the ladder by a-staircase or just mentioning flight
of steps. For this reason one should put in consideration that the ancient
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Egyptians might use the ladder or the starrcase for the same purpose or the
same indication. i

Dating back to the Archaic period, there were small tabléts' made out of ebr)hy
or ivory which had been found in archaic fombs at Abydos upon thPm engraved i
scenes representmg a god or a King enthroned on the top of a staircase and
sometimes e\{en a depiction of a staircase only. Moreover the representation of
the "Sed-platform" in the early dynastic periods could be a step which helped in
the diavalopmént of the idea of the staircases and the ladders. The first
representahon of the "sed- p!atform" was upon the Mace-head of Narmer
(founder of the 1t dynasty) which was found in the temple of Hnrus at
Hierakonpolis (Fig.2). Most probably, the scene upon this mace- head dep:cts
the rituals of the "Sed-festival”, It shows ‘the king ' seated on his throne and ‘
underneath him the fan bearers who were shown behind the stairs which leads
to the throne of the king or which leads to his canopy, to indicate how supreme

he was, as the high person always dominate’ the other peopie or. thé :

b

-commoners.

(Fig.2) A scene depicted upon the mace-head of king Narmer.
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For example in Beriin Museum, there was a tablet which belongs to King Djer

where the scene is divided into four parts, in the second register there is a
rectangular panel to its left side a large flight of steps inscribed as shown in
(Fig.3). The scene depicts the steps infront of it seated on the ground a human
figure wrapped in a long cloak and to its right side some hieroglyphic signs, ™

(Fig.3) The tablet of king Djer, dating back fo the Archaic period, now in Berlin
Museum.Newberry, PSBA, 34 (1912), pl.33, 15.

Moreover, there is another tablet bearing the name of kinyg Den and his
chancellor Hemaka (Fig. 4), representing the king while performing a ritual
before the shrine of the god which lies on the top of flight of steps. Inside the
s_hrine'ihere is a mummified figure of the king or the god, wearing the white
crown of Upper Egypt and holding the fail scepler. According to J. Vandier this
might be a representation of the Heb-Sed. Other scholars suggest that the
scene was referring to god Osiris who was in the shrme which was placed upon
the stairs, as Osiris had the fitle of “the god on the top of the staircase”.
Additionally, there is another tablet of king Den deplctzng the Heb-3ed shrine
empty having two staircases leading up toit as seen in (Fig.5y%
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(Fig.4) A tablet for king Den from A_bydos, -dating back fo the Archaic period.

I

(Fig. 5) Another tablet for king Den from Abydos, depicting empty Heb-Sed

shrine.

The staircase was found in several religious texts’ as for example the texis of
Merenre and Pepi Il, which was an address to Osiris. Consequently, the
staircase was connected with Osiris and Abydos as included in several royal

mortuary texts.

According to the religious Books heaven was a duplicate of the earth life; gods
ate and adorned themselves, married, fought, ruled and served. However to
men they were manifested as a rule in the formﬁof the stars of heaven.
Consequently, the inhabitants of heaven were gods, goddesses, defied kings
and stars. Therefore the question was what. will happen to the priests, princes
arid the. commoners after their death! According to. the  Pyramid texts the
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deceased nobleman and the commoners went to heaven as mentioned in the

solar theology, but the texis were nof n’éémed with future of the ordinary

individuals, but with the fate of the ro ?urthermore, there is an example

which v:lear!y shows the platform of the eb-Sed" upon an alabaster vessel™,

found in the niches of the undergrodnd galleries of the Step Pyrémid. This
platform can be reached by double staircases which emphasizes how the steps
were made as in (Fig.6).

(Fig. 6) An Alabster Vessél decorated with the "Sed-Piatform”, having doubl
staircases, now in Cairo Museum . _ N

In spell 474 a of the Pyramid text it mentions:"the spirit belongs to heaven and
the body belongs to the earth”. The deceased king usually flies away™, while
the gods fly up™" Therefore, the Pyramid Texis adrmits that”the deceased King
was the only human being who went to heaven after his resurrection,
purification, the opening of the moixth his ceremonial spiritualization and his
deffication which were not performed to the commoners. Doubtless avery
deified person was regarded as a god or goddess and he was a citizen in
heaven, as Re or Hathor. Then ordinary deceased used to be ruled by the
deceased king from his throne in heaven ™"

Furthermore, in the different spells of the Pyramid text the véyage of the
deceased king to heaven is described and referred to in numerous passages.

The ladder was the most populal means of reaching heaven It was mentioned
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several times in the Pyramid texts as the ladder was known in the ancient
Egyptian language as "mAq.t" or "pAg.t" from "iAq" which means "to mount” xix
Consequently, according to the Pyramid text the word "mAq.t " was referring to

the ladder of two sides, both curving towards each other at the lower end and
terminating in one piece which seems to have been stuck in the ground, the
rungs bemg between the two sides- where ihey were separated These ladders
were usually bound together by cables or ropes

Moreover, there were other means for getting to heaven, such as stairway or
stairs, mentioned in the ancient Egyptian language as’ "rwd"Qne of the
popular ideas which help to reach heaven was thév boat whether it was
mentioned as "sxn" meaning ‘'reed-float” which . appears usually in
pairs, ’“"together with the sail boat or the row boat.*®

The most famous Utterance of the Pyramxd Text where they mentnoned how the
ladder were made to allow the deceased to ascend to heaven like the sun god
Khepn was speil no.668, which was shown also-in a scene on the Temple of
Hateshpsut at Deir El Bahary. ‘

(Fig. 7) These four gods, friends of the King, the Sons of Horus, they tie the
rope ladder for this King, they make firm the wooden ladder for this King, they
cause the King to mount up to Khepri when he appears in the eastern horizon.
The ladder’s timbers have been hewn ... the fashings which are on it have been
drawn’ tight with sinews ... the rungs have been fastened to its sides with
leather. ' : - ‘
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Additionally, the ancient Egyplians believed that the deceased could reach

heaven by air, by flying as a goose (366a-b), or other bird such as heron (891b),
or ascending on the wing of a falcon (250c), or on that of Thot (595a), or Khepri
(1757b). The deceased might ascend as well on a cloud as mentioned in spell
(1560a), or as a rain-cloud (1774a), or as a hail-storm (338b). Furthermore, he
could mount on the rays of the sun, or as on steps of light (spells 852e, 960c,
1680c). However, according to spells165a-b, 365b and 2053b the deceased
might reach heaven on stairs in the form of incense; or could float up on warm
bréath as mentioned in spell 541b. ‘

The ancient Egyplians added that the deceased could ascend.u..on more
substantial things, as the horns of a butl (14132&) or the hips of isis and
Nephthys (379), or by being given by taking the arm of a deity as Nut (1090e),
or Re and Shu (275e-f); as well-as seizing the tail of the ox of the oxen (Re)
spell 547a-b. |

The deceased could also ascend to heaven in a standing posture of his own
power (2160b), or even as the aﬂlth represent the ascension of Jesus.
Addntionai!y, the earth {Geb) would nse'-under the feet of the deceased king and
Tefnut might lay hold of his arm (QQOb)
The ancient Egyptlans xmagmed that_ ;

| the air god upheld the sky on his two
hands, as they were sxn.wt or "supporters of heaven"*" they also imagined
them as the bordenng mountains or the hills of the Nile valley and they depicted
them in the form of Shu and Tefrut™ Sometimes they were represented as

four pillars in the Book of the Dead. The ancnent Egvptians beheved thati thn S

entrance to heaven was in the East, where the sun rose and that they weré'tivo

great doors or a double-leaved door like the portals of their palaces. They
imagined that there were mansions, lakes, roads and even marshes. They
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believed that heaven was inhabited by divine beings, but they were concerned

more with the deceased deified kings who rose from their earthly death and .

ascended to_heaven: {o live there as. gods._Sometimes-the-deceased king-is-

depicted captunng heaven, he takes up the manner of life of the celestials, and
over them as kmg bl

During the M:ddle ngdom there were several examples for the staircase or
the ladder as for example the stela of lkudidi, the deceased says:
ZHRIEFIT S0

"I have made this tomb at the staircase of the Great God, in order that I may be
among his followers." ’
Furthermore, during the reign of king Amenernhat 1l (‘IZth dynasty) there was a

high official who visited Abydos and left a commemorative tablet, his name is .
Sisatet who, said: "The Stefa which the master of the Double Cabinet of the.
Office of the Chief Treasurer Sisatet, made in order that his name might endure .

at the staircase of the Great-God". , v . L
The representation of the "Sed-platform” was different from the usual depiction

where the platform used to have stairs from both sides as in. (Fig.7) which was-a-

relief from Medamoud belonglng to king Senusét , here the kmg was . .

represented oeatmg on th or platform.

(Fig.7} Relief from fhe Temple of Medmoud, belonging to king Senusert.{l,
dating back to the 121 dynasty, depicting a scene where the king was shown
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seated upon the double "Heb-Sed" plalform [o ensure his power and full control
upoh Upper and lower Egypt " '

Moreover, during the Middie Kingdom there were several stelae being inscribed
with the synonym of the staircase or ladder, among them the- stela which
belongs to the Physician of Serket, named Soker-em-hat™"who inscribed & fext
suggesting that the staircase was a place where ihe offermgs could be brought;

2 T e TN R b T AT S S

"Bring fo him Immediately the offerings of the Necmpol;s together with the
followers of Osiris upon the staircase.” .
However, by the New Kingdom the staircase of the great god was firmly fixed in
the religious traditions and rituals. Not only being mentioned in the religious
texis, but it‘ was also depicted in the religious art. In the great Temple of Deir El
Baharyy there was a scene depicting In the "Book of the Gates" there are
scenes showing Osiris in the last judgment Hall, seated at the top of a staircase.
Additionally, there is an illustration engraved upon the alabasier sarcophagus of
kihg Sety | (dating back to the 19™ dynasty), the scene depicts god Osiris as
judge of the dead seated upon his throne which was placed on the top of a
staircase. Moreover, there was an identical scene painted on the western wall
of the enfrance passage of the Osireion at Abydos;

Furthermore at Abydos in the Temp!e of Ktng Sety ] (19“‘ dynasty), on the
eastern wall of the corridor of the kmgs a reference appeared among the list of
deities and their cult centers or places of warship, exactly opposite to the
famous kings list.
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~ Additionally, it was depicted in the royal fombs of the Valley of the Kings and
upon their sarcophagi. Among these tombs was the tomb of king Horemheb,

king Sety | as -shown in {Fig:8), -and-the tomb of king Ramesses VI, as
demonstrated in -(Fig.9}. Accord_ing to Piankoff, the most common scene
represented in the royai tombs depicts the Judgment Hall where the throne of
the God is set upon a staircase, up which mount nine gods who were the
Ennead of Osiris, infront lo?f Osiris a mummified figure holding the balance upon
his shoulder and above the staircase there is a boat carrying a pig and an ape.

(Fig.8} A religious scene shown in the tombs of Horemheb and Sety I, datind
back to the New Kingdom (18" & 19" dynasties).

(Fig.9) A religious scene depicting. the scene of the Last Judgment, having steps
and some figures ascending these fight of steps, as if they were representing
some divinities, or figures which will assit the deceased fo enter heaven.

*
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Hnailv, the staircase is mentioned and represented several times in the Book of
the Dead as for example chapter CLXVII the staircase was associated with

god Osiris or the deceased identified with Osiris, as it says: o

=FLFTR ﬂ@%&“ﬂwqmm%}\ R VA T) N
Smmwﬂ

"May the goddess Desert grant that Osiris may have power the water. And there
shall be made unto them (the gods) an offermg of a libation of one vase upon
the earth by Osiris, when he Shall Walk up the great staircase. ™

Moreover, there were other numerous texts datmg hack to the New Kingdom
implying that the deceased used to.,recelve offenngs at‘t:he atalrc:ase of the God

of Abydos, as in chapter XXl of the Book of the Dead where he says: ™

M_n%“gﬁﬁﬂ% S@uchi)@@ﬁmwf@aﬁﬁﬁmmkl 1l
ATBRTHR S

"May my hand not be forced back in the presence of the divine council of any
god. | am Osiris, the. lord of Rostau, may | (Osiris) the scribe Ani, viclorious,
have a portion with him who is on the top qf the Steps (Staircase).”

The most important fact which should be noticed is ',.that the staircase or the
ladder or the steps were not only mentionéd in the _tekts of the Book of the Dead
but also shown in several vignettes of the Book df the Dead. For example in
chapter CX which was refated to Sekhet-hotep, the vignettes depicts a series of
fields separated with canals and lakes, while the scene in the Nebseni shows in
the lower regiﬁtér a staircase p!acéd in a boat which might reflect a certain
journey, or might be réf'erring to the journey to heaven. However in the papyrus

109



- Egyptian Journal of
Tourism and Hospitality

. mmm«aew

of Ani, the staircase was deplcted three times once on an island as it was
described "he who is in his booth”, while the second time in-a boat upon a stand -
and the thlrd time inside a boat moving in a lake as shown in (fi ig. 10).

(Fig.10)A scene from the papyrus of A—ni, representing chapter 110 of the Book
of the Dead, showing the fields of offerings or heaven. In the bottom register far

left three lines of text mentioning about the place of the blessed dead, it is the -

effective noblemen who haivest them. Then caption above. fllght of steps Su- : :
djebai, While, the captlon on the right side of the lower foop of js Ishet The a
caption of snake-headed boat representing the holy shore and finally the
caption of a boat whlch had upon it flight of steps to indicate that by the end of
the journey, the deceased nad {o ascend fo heaven, or fo go reside Wn‘h
gods.

Furthermoré chapter CXLIX of the Bbbk of the Deé‘d deals with the fourteen
“lats" of the kingdom of Osiris. Accordmg to the Papyrus of Nu the vignettes
represented dszerent forms of the "lats and their guardlans“ The eleventh "jat"
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is depicted in the form of a staircase and inside it a jackel-headed divinity
holding a- kmfe and a mace-head as shown in (Fig. 11). Although in the
. accompanymg text there is no mentioning of the staircase, but in the 11" line
the deceased syas: '

THRMIR KT E TR

"I set up a ladder fo.

o Xxxif

aven among the Gods, and | am one among them.

(Fig.11) A religious scene from the papyrus of Nu, depicting chapter CXLIX,
showing the 11" lat in the form of a staircase. British Museum, No. 10477,

However, the ladders or the staircases were mentioned in the different funerary
religious books, one cannot skip mentioning the example which appeared in the
“Book of the Amduat”. In the Fourth Hour where the name of the region was
"land of Sokar": the scene Waé divided into three registers representing the sun-
god who reaches a completely different landscape, a bleak sandy desert full of
snakes with a path iigzagging or a ladder leading downwards. in the lower
' register the last section of the road leads to the entrance of the "imhet" which
was another term used for the "Duat” and also for the realm of Sokar,-and in the
depth of this underworld desert one can reach or even touch the celestial
beyond and the representation of the stars emphasizes that itis in the sky.
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(Fig.12) The fourth hour, which was known as the "Land of Sokar", where the
gates were depicted as ;’avdders or flight of sz‘e;os,“ fo emphasize -upon the
significance of the ladders. é's_;‘represented in the three registers.

- Furthermore, in the Eighth Hour where the name of the region was called

"Caves of the Mysterious Gods" the scene was also divided into three registers,

“the upper-and the lower had many ladders. Eac,h degister had six red doors

indicated by the ladders or the sta:rcases and five caves when god Re passes
the..doars:-open_ at his word the caves are illuminated, the images becomes

- visible.and the. corpses remairn in the sand. ™

(Fig.13) The eighth hour of the "Amduat”, which was called” The Caves of the
Mysterious Gods", where fo separaie between the-caves he presented ladders,
lo indicate a new role for the ladders,
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Additionally, _in;_,,i‘fthe?:-‘,ia‘té;},f "Bd_ok of Traversing Eternity", the deceased was
assured fo be 'permitted to ascend the staircase of the Heb-Sed, as he
mentioned: ‘

NS \\[ﬁflﬁﬂmQUFA D&

"Thou ascendest the staircase of HM~Heb-sed, '

Consequently, the staircase or the ladder of heaven had 50 many references in
the religious Books, but it still have a mysterious significance and it can have
several indications as

Firstly: being the staircase of the Great God in Abydos.

Secondly: The flight of steps leading down from the island in the Osireion to the
water-channel.

Th'irdly:u‘l’he ladder or the staircase leading from the quay of the canal o the
first pylon of the Temple of Sety |. Concerning the Temple of king Sety | if one
consider a section for this temple, you will see that the whole building is one
gigantic ladder or staircase, leading to the desert where the sacred tomb of
Osiris lies. Additionally, when you study the great temples of the New Kingdom,
you will recognize that the - height of- the roof dec?eases gradually as you
approach the Sanctuary, as this was. normally achleved by lowering the height
of the walls and the columns see (an 14) Thxs mlght reflect the fact of having a
large model of the ancient sacred ladder or ‘staircase which ensures its
existence in the ancient Egypttan behefs ’
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(Fig.14) A large model of _thé _ar'éiczéhi‘éabréd staircase.

Some scholars suggested that there should be a monumental staircases or
ladders inside the tombs, but unfortunately they were undiscovéred yet although
fhere were so many indications for its- -existence in the texts and the scenes as
their presence wm heip the deceased to ascend to heaven aﬂ:er the gudgmenl

However, some scholars believed that the stalrcase mig 1& be the name of some

natural features, as for example the "Dev:l 's Dyke Dev:ts Brsdge (;uant

Causeway", the staircase or the Iadder was mdxcated to allow the dead 1o, travsal

to.the kingdom of Osiris. Moreover, the slope of sand descenqmg m the tombs
~might be hxdmg rock-cut or masonry steps, G

(Fig.15 ) God Osiris enthroned on a-mound. Piankoff, A, The tomb. of
Ramesess VI, ,The mummy is depicted as.if bur/ed under the ground ther he B A
will ¢ asr,end to heaven fo accompany Osms o
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According to Erman the mgmf:cance of the ladder or the staircase lies in the fact
that the deceased wished to be near the, Gods or near the Master of Abydos.
Finally, the ancient Egyplians belief was, tha‘t the Hereaﬁer wsed to contain the
same physical features and sacred cmps and that the !adder of heaven was a
mythological feature. '

Consequently, from the study of the lconography of the steps of the "Sed-
platform" during the early dynastic confirms the hypothesis that the principal
content of the festival was the idea of consolidation of the pharaoh’s power over
the bipartite™ Egyptian state by means of ritual. Therefore climbing steps or
stairs or ladders emphasizes that the person has great power and ié superior
over the others, and to indicate that he will be',with the gods having p'ower over
the others.

Dating back to the 22" dynasty, in the tomb of Osorkon Il at Tanis, in the tomb
of "Xnsw-Hb, on the southern wall of the antechamber, in the cenire of the main
scene, god Osiris was depicted sitting on the throne on a nb-vase standing on a
podium with steps. This indicates that the gods has to be represented higher to
that they are in heaven or in the sky, therafore whenever the deceased wished
to ascend to heaven he had to use sieps, ladder or staircases, as in (Fig16).

(Fig.16) A religious-scene belonging to the .tomb of xnbsW—Hb, daling back to the
21 dynasty. (after Montet, Le fombeau of Sheshonq Ill, pl. liii. 15)
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However, in the tomb of Sheshonglil, there is a scene depicting god Osiris
enthroned upon flight of steps having a wild animal ascending the staircase

holding two knives, as if he wants to research the god and help him to defeat
the demons of the underworld, as shown in (fig 17).%%% .

(Fig.17) Papyrus BM EA 9932 The court durlng the last judgment (after
Niwinski, ustrated Theban’ Funerary Papyr.' pl.46g). 0 :

The deities related to the ladder of heavén: R
For the ancient Egyptians the ladder of heaven was identified with goddess Nut,

the sky goddess, and sometimes Nut was called ladder as mentioned in thev
pyzamld text spell number 1941a-b. o

1t is interesting to note that with the entrance of Osiris, ‘god’_of death in the
Pyramid Text, the ladder of heaven was Os_irianvize'd."_"""i“Additiona!!y, the ladder
of heaven was identified with Isis and Nephthys, as mentioned in 972a.
According to the Pyramid Text spéll 9715 theré was'a lédder for god Set( gbd
of evil), while in speli 468b there was a ladder thought to be under the
guardtanshlp of god Thot (god of wisdom and knowledge inventor of wrmng)
The mystery lies in the place where the ancient Egyptians set the ladder of
heaven; In spell 2078a-20080f there'was a descnptlon given for the makmg and -
settmg up of the heavenly ladder, the p!ace was most probably Letopolis. In
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E«Qme"spe!ls of the Pyramid text the ladder of heaven was personified and
addressed as a person.” '

Moreover, in the late Egyp‘uan Wrmngs the ladder p!ayﬁd an important role as in
the Coffin Texis as:well as the. Maqsca! texts For example the mystery play
which was performed at the ascensmn of Senusert 1 (2000 B.C.), when there
was a heavenly ladder made to enable Osiris to go to heaven.

However, since the New Kingdom onwards the sun-god had several symbols
associated with the élé\latidns, “as the falcon which was usually depicted
peréhing on top of a mountain, while the creatures were depicted adoring him
beihg scattered around the mountain to show that the sun-god had to be higher.
Additiona!iy, he was sometimes illustrated in a sacred boat but on the fop of a
gradient hill, or platform which used to resemble the step- pyramid, while the
solar disk can be seen also upon a higﬁ mountain. All these scenes reflects the
fact that the gods had to be raised on a higher level to indicate their importance
and emphasize that the hsgher place was for the gods, therefore paradise and
heaven were always high. Consequently, as the gods stay there so the
deceased had to ascend upon the ladders, steps or staircases to reach there

iogether with all the righteous creatures.

Congcerning the creation myths, the ancient Egyptians believed that the whole
world had been a primeval ocean then appeared the primeval hill upon which
was created the god then from it all the other creatures, for this reason they
mentioned in the religious texts "thy ancient dome was in the hill or hills of
Wnw", this place was declared by the Egyptians as the birth-place of the sun-
god for the Hermopolitans. Therefore they designated temple of god Amun at
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Karnak as "The Honzon of the Universe", while the temple of Khonsu was
called "Thy elevation which rose out of Nun". Furthermore the c;ty of Thebes

ateelf was regarded as "the- great mound which had emerged from, Nun" thus
descnbmg that it was “"the huge mound which emerged from Nun where hea\/en
and ‘earth were still united." Not only Thebes was considered as the hlgh {and
but also any sacred land as for example Medint Habu which was descnbed as
"the hlghland which sprouted in Nun, where the egg wh:ch was composed ﬁret
the great semen of the divine spirit."

The mytholoqgy of the Ascension: o
Accordmg fo the ancxenf Egyptxan concephon the sun~god Re was regarded
as the SON of the earth god Geb and the sky goddess Nut and they were

supposed to glve him barth every morning and to swailow hsm up every evenmg
For this reason they thought that the man can be identlﬁed with the sun- 1-god,
after death he disappears in the west, but he has to pass through the body of
the sky goddess Nut to rise agam from the east. Therefore, the sky gcddess Nut
became the protector of the dead and the persomf catlon of the cofﬁn as the
sun hides inside the body of the sky the deceased wes concelved m the coffm
till he becomes able to ascend to heaven to stay wdh the demes

This concept was clearly expressed inthe tombs of the New ngdom as ln the
tomb of Ramesses v and the Osireion of Sety l For example in the tomb of
Ramessses IV there was a fext men‘homng that the sun~god Re had to rise
towards the sky and consequenﬂy the decea ed had to follow the same role. x

The deceased king had fo pass through severa! rituals to be ready for the
ascension to heaven. After the purification and the prayers of the funerary
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rituals the deceased was prepared for his entrance to the Hereatfter, Therefore,
the deceased enfrance to the Hereafter and the assumption of power was
considered a means of ascent- purification.Consequenily, the rejection of an
impure state and the acceptance or reception of the purity state was regarded
as a method of attaining immortal status, as it was mentioned in the Pyramid
Text as follows: _

“I am pure, | am conveyed to the sky thereby™”, “or a stairway to the sky s set
up for me that | may ascend on if to the sky, as | ascend on the smoke of the
great censing. ™" )
Additionally, one can conclude that the censing of the smoke is a métaphor for
the efficacy of the purification-rites during the preparation of the soul to ascend
to heaven. Furthermore, the ascent of the soul is said o be: "going to the
double (ka)", so, the appearance of the doubie initiates the motion towards

ascent.

Finally, the purity of the deceased, his royal status and the status as a man of
morality and his rights as being heir to the domains of the earth and sun-gods
were sufficient for the king to attempt to reach the horizon. For this reason there
were many religious texts dealing with the preparations for the ascent. The King
was prepared to be raised by Re or Atum ihrough the actions of the
"messengers of the double”. Moreover, in one of the versions the king made an
appeal to the sky-goddess Nut saying:"set your hand on me with life and
dominion,"™Wso that he might lift himself to her",-because if the body decayed,
he would not be able to reach the Hereafter.
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‘ Actually, we have to differentiate between two-’types'of royal power Which had

been presented in the theology of the Pyramid Texts: the first typé was the
power—of kingship-through-Re—and-the-second-type-wasthe—power-of -the
absolute rule in the earthly and celestial realms. As a conclusion, the first was a
mythology conception of the king's position in the cosmic structure, however the
second was the political fact justified in the religious doctrine. Therefore, the
texts emphasizes upon the self-sufficiency and the capabilities of the king to lift
himself or to ascend on' special devices unaided by other divinities.*“'Moreover,
the {exts admitted that the king did not relay upon goddess Nut in his
preparation for ascent, but he could use his powers as a supreme mortal to
reach the Hereafter. Some scholars believed that Nut might have acted a minor
role in the actual ascension, but her significant role was in the rebirth of the
king. _

- According to the Pyramid Texts there were many methods mentioned for the
ascent of the deceased to heaven, they can be divided into two categories:
ritual transmission and ritual identifi catlon Therefore, the king might ascend
usmg the sandals of Nut as an aid™ Addltzonally, ascent by-transmission might
be in the purity of the king through the Eye'of Horus and the mention that his
iliness might be removed by the two kites of Osiris:

Consequentiy, one can deduce that the king had to use a ladder to reach the
Hereafter, but the origin of the ladder was unclear, however the religious texts
speli 1'431 states that "a ladder was set up for him that he may ascend on it",
while spell 468 indicate that the iadder must be opened up for the king by the
"daughter of Anubis... the compamon of Thot, who is at the uprights of the

v Iadder." Additionally; the king had to pray for the use. of the ladder which was

emplioyed by the other divinities: ' |
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"l am your son, | am Horus; you begot me just as you begot the god, the Lord of
the Ladder. You have given to him the jadder of the god, you have given to him
the ladder of Seth, that he may ascend on it fo the sky and escort Re. Now let
the ladder of the god be given to me, that | may ascend on it {o the sky and
escort Re..."™i '

The most famous religious texis shows the king climbing a ladder to meet ihe
gods ahd it mentions: " A ladder is knotted together by Re before Osiris, a
ladder is knotted together by Horus before his father Osiris when he goes to his
spirit, one of them being on this sidé and one of them being on that side, while |
am™ between them" as Horus and Re were shown flanking the ladder."
According to a series of religious texts the deceased king was lifted with the aid
of some gods as he mentioned:"Horus lifts me up, Seth raises me". At this point
the means of ascent was unclear, as he sometimes implies that the king was
ascending by means of "SdSd", which is an element of the cult standard of
Wepwawet ( the opener of the road) and other times by using "sfrt-Htpt" which
was an element associated with Osiris."

Finally. the ascent was accomplished in different ways, which were: the king's
life-essence which could be transmitted to the sky, or by using the powers of a
being ritually identified with itself, or by mounting to heaven on a ladder, or any

other device.

(Fig.18) The flight of steps being used as an amulei to ascertain the greal
SIme icance of the laddere: and the
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| Heaven was mentioned as Hr . £ in the Pyramid Text speli 785 d.
" A great example for this depiction was in the tomb of Ramesses [V. o
™ Tt was shown in this form in the tomb of Seti I dating back to the 19" dynasty,
" As mentioned in the Pyramid text in spell 786 a. '

¥ As described in the Pyramid text 638 c.
" In the Pyramid in spell 1426 c. . o
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